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IN THE SU_’PREME COURT OF INDIA

- CIVIL ORIGINAL JURISDICTION
; . LANO.______OF2016
, | IN
WRIT PETITION (CIVIL) NO. 373 OF 2006

IN THE MATTER OF:

Indian Young Lawyers’ Association @ ... Petitioner
Versus

State of Kerala & Ors. | | ... Respondents

AND IN THE MATTER OF:

Rajeev Chandrasekhar ... Applicant/Intervenor

APPLICATION FOR INTERVENTION

TO

THE HON'BLE CHIEF JUSTICE OF INDIA .,
AND HIS HON’BLE COMPANION JUSTICES OF
THE HON’BLE SUPREME COURT OF INDIA

t

THE HUMBLE APPLICATION OF THE
APPLICANT/INTERVENOR
ABOVENAMED

MOST RESPECTFULLY SHEWETH:

1 T_his present applicatioh (thef“Applicatibn”)_ for intervention

~in the abovementioned Writ Petition (C) No. 373/2006 (the

o “Writ Petition”); is béin‘g: filed by the Applicant above named .

seeking permission to intervene in the instant matter and
praying for the dismissal of the Writ Petition inasmuch as the .

prayers sought therein are violative of constitutional
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principles and guaranteed protections of religiou's faith, belief

and practice under Articles 25 and 26 of the Constitution of

' India.
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I
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2. It 1s humbly Subrnitted that the hearings in-the matter. are'
: :currently ongomg before th1s Hon’ble Court ‘wherein some
. other parties have also been perrmtted to- 1ntervene ‘The .

| ‘Applicant ‘craves leave of th1s Hon’ble Court to be allowed to

make his submlssmns before th1s Hon’ble Court such that

thlS Court may have a comprehenswe understandlng of the
_issues at hand wh1ch are ra,lsed in the instant factual matrix
of specu"lc rites and rehglous practlces at the Sabarlmala :

Temple in Kerala

BRIEF FACTS ABOUT THE APPLICANT

3. The Apphcant herein is a citizen of Indla and a dlstlngulshed

technocrat entrepreneur and presently a senior member of

Parliament. Since his election to the Rajya Sabha in 2006, the
Applicant has ra:ieed various:" issues related to governance
reforms,'. citizen participation in governance, accountability of
public assets, technology and rnte'rnet freedoms. The
Applicant was first elected to the Rajya Sabha in May, 2006
and once again, re-elected unopposed in 2012. -The.' Applicant

| has championed the cause for demand'ing and implementing

standards for better governance and for political reforms in

the manner in which the Government transacts with business

in India. The Applicant serves as a member of the
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Parliamentary Standing Committee of Defence; and. tﬁe

~ Parliamentary Select Committee on Insurance. The Applicaht

has in the past donned several roles such as member of the

. Prime Minister’s Council on Trade and Development;

Chairman of Karnataka Government’s Infrastructure Task
Force; Member of the Parliamentary Standing Committee on
Information Technology; and member of Parliamentary Forum

on Youth.

The Applicant holds a Bachelor’s degree in Electrical

'Engineering from the Manipal Institute of Technology,

Mangalore University, Karnataka; a Master’s Degree in

Computer Science from Illinois Institute of Technology,
Chi‘éago‘ (which has also recognised him as a distinguished

 Alumnus): and has attended Management Programmes at

Harvard University, Boston. It nﬁust be noted he'rein that prior

to being elected to the Parliament, he If_ounc'led BPL Mobile,
{

and was one of the pioneers in developing India’s first and

largest greenfield telech' infrastructure. BPL Mobile had

inVésted_ in a_nd built world-class telecom infrastructure in thé_ _

metropolis of Mumbai and the circles of Maharashtra, Tamil

-Nadu and‘ Kerala and laid the foundatior; of the tel_ecom

| revolutioh,-in India. The Applic’ant is widely recognised for his

significant role in the developmerit of the now vibrant telecom

“sector, and his expertiée in relation to the complexities =
regarding the _techno-ecdnorrﬁc and regulatory issues facing.

‘the sector since 1993. The Applicant presently holds no
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- stake in the telecom sector. F_urthermore';" the Applicant has |

~also been a member of Intel’s (one of the world’s largest semi-

g:‘onductor manufacturers) design team that produced and

, launched the 32-bit 80486 microprocessor, more commonly

known as the Intel 486 microprocessor following which the

Applicant was ‘also a part of the architecture team which

' conc'eptualis'ed_. the. path breakihg Pentium microprocessor,

which revolutionised c‘omputing‘ techri_ology in the world,

Apart from being an industry leader in the telecom domain,

the Applicant was one of the youngest national Presideﬁté of

the Federation" of Indian Chambers of Commerce and

Industry (FICCI), India’s apex industrial body. As the

 President of FICCIL, the Applicant was responsible for

init‘iatihg wide ranging reforms in multiple indus_try vé‘r’,tica,ls.

Since his election to the -Uppe‘r House of the Parliament in

72006, the Applicant in. his’ capacity as an ihdependent

Member of the House, has raised various issues of "Conc'ern
relating to technology, privacy and internet freedoms. The

Applicant has consistently fought for tra.nsparency in policies

‘and processes pertaining to the telecom sector and in

pérticular, has been instrumental in ensuring transparency
in the process of distribution of government largesse in the

telecom sector.

The Applicant, as a representative of the 'people, has

championed the cause of constitutional rights of citizens such




as freedom of speech "and-_expr'ession, voting rights' of armed

forces personnel, consumer’s right to privacy of all classes of
' citizens, -and closely working tow_ar‘ds bringing - public
participation and accountability in matters of public

governance. The Applicant has initiated multiple public

interest actions in the High Court of Kyarnataka' and before
the Hon’ble Supreme Court of India onl a wide range of issues
including land - both public and government, r-ights.ﬁ'of local
cbminunities to public infraseructure; right to privé;cy and the
right to freedom of expressioh vis-a-vis the internet and
intrusive regulation of the inter_nevt by the State. The
Applicant has successfully challenged t_he archaic and
unconstitutional Section 66A of the Information and
Technology Act, 2000 before this Hon’ble Court in W.P.(C) No.

23 of 2013

7. The Applicant has also established successful NGOs viz.,
Nam;na Bengaluru Foundation ‘and Flags of Honour

Foundation. While the former was established with the

objective of making Bengaluru a model city 1n terms of well

planned infrastructure, well  laid out neighbourhood

community models and people-driven governance measures;

the latter was established as an effort to serve and suppor't' |
- families of’lthe martyrs ‘of the Mil-itary, Pa_rémilitary and the

P’olice Forces of | Ihdia. The Applicant’s aopeal before the

Hon'ble Supreme oourp of India in Civil Appeal No: 4025" of

2014, regarding the right of defense personnel to voté devoid




of any restrictions, led to  this Hon’ble Court permitting
- defense personnel to exercise their right,of franchise in the
last general elections, without demur from the locations at

’7 which they are posted.

The Appli‘can_tis keenly int_er,ested in ensuring the protection
and enrichment of the rich legacy alnd. heritage of the nation ;
- -and that of.f Hinduism whilst protecting the constitutional :
.ethos that is mandated under our Const1tut10n Belng a

) follower of Hinduism and a proud legatee of the rich her1tagel

: and culture of th1s country and the State of Kerala, which is
also the Apphcants native state, he has also 1ntervened
h1mse1f in the ongoing Padmanabhaswamy temple related
' litigation before this Hon’ble Court vide [.A. No. 30/2014 in
SLP (C) No. 11295 of 2011: The Apphcant is keenly 1nterested
in ensuring that the rich heritage and legacy of this nation
are conserved, indeed, in strictest adher.en'ce-' _ with

constitutional standards and protections..

it is most respectfully submitted that the Applicant -is a
devout follower of the ..plresidin‘g deity at Sabarimala, Lord
Ayyappa and had:heen undertaking annual pilgrimages to the
said terhpl‘e‘ for the last twenty one years. It is humbly
submitted that the Applicant is a reasonable, technologtcally
aware progressive citizen of this country and is firmly
supportive of the constitutional rights of every s-egnﬁent of the
| populace and stands against any form of discfiminatio‘ln or

‘unconstitutional practices which impinge upon .an
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individual’s rights, as is ‘demonstrable from the spaté of

- judicial .interventions’ that he has sought in the past, to

safeguard the same. Therefore, mindful of 'the constitutional
obligations and re<;11,1_i$itesf the humble Applicant is before this
Hon’ble Court to é'éek a gua‘_ra-_inteed protection of religious
faith and practice, which ‘goes to the root of the cultural
tradition and rituals associated with the individual Hindu
deities and their concomitant rituals, iﬁ specific in the instant
matter, as pracficed in the Sabarimala Temple in Kerala in

obeisance to Lord Ayyappa.

BRIEF BACKGROUND TO THE INSTANT MATTER

It is most respectfully submitted that for a true and complete
appreciation of the dispute in the instant matter, it is
important to highlight the nature of Hinduism as such and
thle" ‘specidl exalted place which a temple holds in the
observanée o“f this particular reli'g'i_on. Unlike in many other |
Abraharr;ic religions, a temple:or a mandir, in Hinduism, is
not merely a place of congregation or a,prayer hall. A témpi’e
in Hindu practices is not lonlty a place of worship where
believers an'd followers: gather to pray jointly to any parrtirc':ular
deity, it is in fact the residence of the presiding deity and )
therefore in Hinduism, a temple is the r;lbode of the gods anc}
fhe presic_lin‘g ldeity is deemed to actually reside in the

sanctum sanctorum. Therefore, the entry into. such ,templesr

and in the sancturmn sanctorum is regulated in accordance

" .with the-likes and prefer:enc_eszof the presiding deity, as much -
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as a person’s preference would apply and govern the

operations of his or her residence. Consequently, regulations

' which are applicable to any one of them may not be equally
" B

efficacious or applicable with r'esp"ect to other temples.

It is most humbly submrtted that the abovestated fact is

amply borne out from the etymology of the Sanskrit word

mandir, whlch is the hturglcal language for Hinduism, and
“the other Words which "are used to denote a temple in .
._Sanskrlt or H1nd1 or other reglonal languages It is submltted

that the primary-meaning of the term mandir is that of, a

house or a dwelling or a palace. A compilation of the meaning

of the term mandir from multiple authoritative Sanskrit

dictionaries is -annexed herewith and marked as ANNEXURE

 A-1 (Pages _ %6 to 2= ~).

Furthermore, the cognates and synonyms of the word for a
te.rnp.le as has been used in ancient Sanskr1t texts had been
devasthana, devagnha, deaalaya, davabhavan, nzketan,
sttravds"a, etc., ali of which 'roughly\tranhslate to a house for
the gods, or mandir. It is pertinent to néte, that even.in-other
languages in India the term for a temple is on the same lines
as that in Sanskrit. For exa_m’ple,. in Kannada it is referred to
as Devasthana (dedmmd); in Assamese and Bengali it is also
known as mandir or deul/ daul which is a derivative from the

term devalaya, in Marathi it is referred to as deval / mandir,

in Tamil it is called kovil (Gsraflé), which means ‘residence of
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the -god’ ‘and in Malayalam it is referred to as’ kDétrc'LU.
. [Haxeaioo] / amp_alaD [@ndalele] or ,dev"alayanil- [sembe,mo]l'
- which in turn indicate a similar meaning for the term as

| above described.

In furtherance to the abc;ve, it is submitted that thus, each
temple in Hinduism is cons,i_deréd as an extension of the déity
which resides therein and therefore, rites and rituals are so
shaped over centurigs which are conéidered intrinsic to the
observance of faith in those particular deities. -’I‘h(_erefor_e each
temple in Hinduism has its épec‘iﬁc sets of rites or ritpals as
has been traditionally believed to be ordained by thc deity
themseIVéé, in mést éases_. In fact, so much so, wide variances
are observable even with regard to the practices which inform
the rites pertaining to the same deity. For example, while

mostly the Hindu pantheon is associated Wi‘;h vegetarianism,

there are temples such as the Karﬁakkhya in Assam and

Kalighat in Calcutta, as-.sociated“ with the Mother Go:d,,dess,
Wheré ritual sacrifices of animals are practiced and often the
meat is served as praéad tﬂo the deVotegs. At the same timc;,
prayers offered to the Mother Godde;s at Dakshineshwar

(another Kali Temple in Calcutta) are strictly in _édherence to

vaishnav traditions and neither liquor nor non-vegetarian

offeringé are permitted therein. Simﬂarly since the deity is

believed to be in perpetual mystic sleep. in the

Padmanabhaswamy teniple, t_he rites and. rituals forbi:d the



http:CSW!DnJe.Jo

14.

b _':'!3 4 1 0

performance of any mantfa/hymns which is associated with

waking a god up.

The temple, in the architecture of Hinduism, therefore;.

1
K

assumes a central position in. connection to the specific
nuances or one may refer to them as idio“syr'lcrasies of
particular deities who reside therein. Such rituals and rites
are designed over centuries to»- coverre'very aspect of their

residency at a témple viz., awakeriing rituals, bathing rituals, |

“rituals for "offering vitality in the form of food or ,o‘ther'-‘

) samagri, lullaby ritugls', etc. What is crucial to note is the fact

- that all these elaborate performances are dir-ec"tcd't'owéirds the

15.

maintenance of divinity of the presiding deity being prayed to

such that the devotees may be contihually grace'd by divine

blessings for their faith in them.

It is most respectfully sﬁbmitte,d that rqligiofi cannot bé
reduced to scientific exactitude in Iany' manner..I’lt lis_in.,‘thle
eséence of religion: that it is retaiﬁed__as a~r__natter of faith
Which the devotee bears“ at the core of his beiief. Mucl.h like
there cannot be a raticnal definition of God, religion follows

its own subjective logic. It is this subjective faith which is

~ protected under Part III of the Constitution of India and it is

submitted that the same protection extends to the rites and

traditional customary practices followed at the Sabarimala

Temple in Kerala.
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In light of the above established nature of the customs and

rituals in the practice of Hinduism, it is pertinent to take note

! ~of the specific history of the Sabarimala temple é,nd. its"

presidingﬂdeity Lefd Ayyappa. ,"I“he éieity is believed to be the
son of Hariharqa, which 1s a compos{te form of Shiva and
Vishnu. The legends around the deity states that _A};Szabpa
was abandoned at. birth and -was found by the ruler of
Pandalam, who bﬂrought, hinﬁ. up under the name of
Manikandan. After a life of various magical and divine

occurrences/incidents, Manikan'dan'had returned to the

forest to live a life of sworn celibacy, that of a naishtika

brahmacharya. To understand the significance of this lore, it

is important to fathom the importance which Hinduism

associatés with brahmaéharya or celibacy.

It is submitted that in the-shaivite and the shakta practices of

Hinduism, brahmacharya and celibacy has its own unique

| position of importance. Lord Ayyappa, having emerged front

the seed of Lord Shiva has therefore retained certain

‘characteristics of Shiva who is the supreme hermit in the

Hindu pantheon. At the root of the brahmachdryik principles
is the inherent faith in. the power of coh‘tinence, which is t};é
ability .to'ho.ld back bodily funcfions. The ancient: Hindu.tEth
including the Manu Smriti extols the virtues Qf
continence/abstinence and cbns.iders it as an essential aspect”

of spiritual life, In Manusmriti it is stated that desires shall

only grow. by enjoyment and therefore abstinence from




B has also been detailed in the Yajur Veda An artlcle in
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sensual enjoyment or renunciation of all pleasure was the

best course (Manusmriti 2:96-97). Entire schools of Hindu "

| .thought have emerged from these pr1nc1p1es such as those of

Tantr1c1sm Vedant1c schools - etc; In Tantra retamed v1ta1

force is supposed to prov1de superhuman powers known as

siddhi. Those who acquired the same are referred to as

siddha. The Hindu and certain Buddhist mythoSphere also

enunciate that such ‘si'ddhi may ~ be acquired by a
brahmacharya by simply shunnmg the allure of the female l.
. form. Likewise celebate Vedantic teachers too found role
~‘miodels in éocts or their forms who héve blee'n bi‘ahmacharis .

such as Lord Hanuman The sp1r1tual s1gn1f1cance of cehbacy

connect1on with the instant issues at hand by Shr. Devdutt

Patnajk, who is considered to be one of the leading authorities

‘on Hinduism and mythoiogy.-is annexed herewith and marked

as ANNEXURE A-2 (Pages 33 to_Z9 ).

Ir.ll the given baekgfound, and the r_.elative importanee__ which
various sects of Hindus repose :in the ahover’ne'ntioned
practices and belliefs it heco‘r'ries clear that the same alre‘but
1ntegral parts of the faith in a particular. de1ty, Lord Ayyappa
in the instant case. It is the firm faith of the devotees that

being a Naishtika Brahmachari the deity is vowed against any

form of .association with the feminine form. It is pointed out

that unlike what is sought to be falsely projected by the

Petitioners in the Writ Petition, the practice of not permitting

AN A RSN
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women betWeeﬁ the age. of £en_ and fifty years in the
Sabarimala. temple co.mplt.ex, has no basis in malé
cha_uvinism, when 1n fact the said p-_ra&ice is roo.téd in the"
very nature of the deity presiding in Sabarimj_ala and the.
essential practices cqncomitant thereto. It is' said that Sri
Sankafécharya had e;x,einplified the saying of the Lord

Ayyappa himself, when he had claimed that “brahmachc;irya or

spotless chasitity is the best of all penances; a celibate of such

spotless chastity is not a human being, but a god indeed...”

19. It is humbly submitted that the Petitioners to the Writ
Petiiion has sought to project Hinduism as a monolithic
whble, which is immutable,a.nd' not susceptible to regional
.a.tncil deity specific' divergences. However, it isu the exact
opposite of that which informs the practice of Hinduism and
vast differences in terms of lac'cep-table rites and traditions are
observable in various parts of the country. It is inherent in .
the nature of the Hindu.mythosphere'that at times the same

deity or the same god is manifested with different attributes.

and is prayed to by different denominations of followers. It
must be clarified that it is only at Sabarimala that strict

norms of brahmacharya/celibacy are associated with Lord

Ayyappa.' In other temples associated with Lord Ayyappa, viz'., ‘
at Aryankavu, Achankovil énd Kulathoopuzha; the same deity

is worshipped in different bhava i.e. form, of child, married

and aged respectively.
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Therefore, it is important to note that though the god is one

and the same, he is worshipped in different names and as

i different deities as per moorthy bhaypa. It is obser\?ablc in -

multiple te_:mp__les across the country that even the same deity
is worshipped in different forms at different times. In the

same vein, though the 'moorthy is one and same,

” sangalpa/bhava may differ from deity to"deity. Therefore, the

same necessitates the adherence to individual ','rites, customs
agnd__ practices at each of the temples in accordance with the
bhava in which the deity is believed to be residing therein.

The misguided .attempt of the Petitioners to equate all ™

religious practices of Hinduism in a broad bri,ls_h, is not only

unfounded but the same in effect is destructive of the rich

and diverse cultuljai heritage of not bnly the religion but .a_lslo -

that of the country.

In fact, it may be brought to -' the attention of this Hon'ble

- Court that given the vastly divergent nature of Hinduism,

there are various temples in India which permit--ofﬂy women
to enter..l If is crucial to fa’éhom that suc_h di;rergendes are not
markers of discrimination of any .:'kind or in ény_ r_ﬁaﬁnér

against any particular !sec':t..or: gend__ef and are rrferely reﬂecti\;c
of the typical and "specific ’pl"actice:% aésociated with these
temples and their respective presiding ;leities. It is_grossly
inappropriate to equate these rités and practices with
instances of disci;iinination Which connote a negativity which

is far from ‘the truth. In fact the practice pfevalent in the
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Sabarimala temple ‘iri no way prevents ahy' woman fr_om'

. particular deity himself, for reasons which as mentioned.

supra are inherent in the spiritual performances linked with

Lord Ayyappa at Sabarimala.

It is respectfuliy submitted that this Hon’bie Court may take
notice of the fact that in temples such as the Savitr’i: Temple
on the Ratnagiri HIHS in Pushkgii', Rajasthan, only women are
allowed to enter and entry for men are barred. The religious
beliefs pertaining to the presiding deity i.e., Savitri, is that
she is the first wife of 'Lord Brahma and upon his second
marriage, she Wés infuriated and casting a curse.on the Lord
she started residing at thé Ra’fnag_iri Hills. The temple is
devoted to her and men are strictly not allowed 'to enter

therein.

Likewisé, the Attukal temi:le in Kerala is yet another exgmple
of such wide-ranging practices among the Hindus. Ip fact this
temple ié,_pften réferred to as the: ‘women’s Sabarimala’;
-because of the huge cbﬁgregation of women alone durin,_g-the
annual 'fest.ival of Attukal angal. In fact this particular
temple holds the Guinnéss Record ff)r being the laljge:st
congregation of women for a. religiouls activity. A copy of

Guinness’ webpage demonstrating the record is annexed

herewith and marked as ANNEXURE A-3. (Pages Ho o

‘worshipping the deity but mereISr regulates their entrance to

the temple in line with the rituals assoc,,iated" with the
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HI__). Also, in the Kamakhya Temple at Devipuram,
Visakhapatnam, Andhra Pradesh, the entry of men are barred

for four or five days each month to mark privacy of the deity

during the mehstmation period. Besides, there are quite afew:.

other such women-only temples in India which either

cOmpIetely bar or restrict the entfa_,nce of men, such as the

Bhagati Maa temple in Kariyakumari, Bhagwathi temple in

~ Chengannur, Kerala, Sri Path temple in Chandauli, Uttar

Pradesh etc. What is noteworthy is the fact that none of these

are instances of reverse ‘discrimination against men but are
merely rituals associated with the deity presiding in these
temples and are therefore in no ‘way violative of any .

constitutional protections.

It -is 'pertineﬁt to note that even under the preé,ent g

circumstances there is no absolute ban on the entry of

women which ‘has been imposed. with regard to the

Sabarimala Temple It is only women of menstrual age"i.e:,

_ between ‘the ages of ten and fifty who are proh1b1ted from

entermg the ‘temple in hght of the unique nature of the de1ty
pres1d1ng therem and his vows of cehbacy, wh1ch find root 1n
the sp1r1tua1 traditions of the Hinduism and in spe01ﬁc in the

customs assoc1ated with Lorq Ayyappa at Sabarlmala.

It is humbly submitted that it is not only religious principles
or fundamental beliefs which are sought to be protected

under Article 25 and 26 of the Constitution of India. It has

AR e v e 20 7
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. been time and agai_n affirmed by this Hon'ble Court that the
_ p;otect_ion of Articles 25 and 26 also extend to religious rltes
| ' _and practices. This Hon’ble Court in The Comnliésiorier, Hindu

Religious Endowments, quras Y. Sri Lakshmindra Thirth'a-

- Swamiaqr of Shirur Mutt, AIR. 1954 SC 282; has held, B

“The guarantee under.our Constitution not only protects’

-the freedom of religious oiofhioﬁ but it protects also acts

done in pursuance ofla relation_.an“cl this is madej.cleapby
the wuse lof the expression “practice of religién” in
article 25. Latham CJ of -the High Court of Australia
while. dealing with the pfovision of section 116 of the
Australian Constitution which inter alia forbids the
.Commonwealth to prohibit the "free exeréise of any
religion" made the following weighty observ_atio’ns (Vide
Adelaide Company v. The Commonwealth 67 C.L.R. 116,
127.):

"t is sometimes suggested in discussions on the
subject of freedom of religioﬁ that, though the civil
‘Government should not interfere with religious
opinions, it nevertheless may deal as it pleases with
any acts which are done in pursuance of ‘relig;ious
béiief without i"nfriﬁging the principle of fréedom of
religion. It appears to me to be difficult to maintain
this distinction as relevant to the interpretation of

section 116. The sectior refers in express terms to the

exercise of religion, and therefore it is intended to

protect from the operation of any’ Commonwealth laws
acts which are done in the exercise of religion. Thus

the section goeé far beyond protecting liberty of
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opinion. It protects also acts done in pursuance of

religious belief as part of religion.”

. these observations- apply fully to the protectipn of

religion as guaranteed by the Indian Constitution.

Restrictions by the State upon free exercise of religion are .

permitt‘ed‘.both under articles 25 and 26 on grounds of
public aqrder, morality ar__1,d" health. Clause (2)(a}l of
article 25‘reser\}es the right of the State té regulate or
restrict any economic, financia], "'bolitical and othe;
secular activities which ma}; be associated with reiigious

) practice and there is a further right given to the State by

sub-clause (b) under which the -St_:éte.can legislate for
social welfare and re"form, even ‘though hy so ddin.g it

might -interfere with religioué practices. The learned

' Attornéy-,.Genefal lays stress upon clause (2)(a) of the

article and his 'contention is that all. secular acti{iities,-.

which may be assoc'iated‘ ‘witvh religion but do not reélly
constitute an essential part of it, ére aména_ble to State
regulation. |

XXX XXX XXX

. The contention formulafed' in such broad ter-xhs

cannot,. we think, be supported. In the first i)léce, what -

Hconstitutes the essential part of a religion 1s pyinriarily to
be ascertained witﬁ reference to lthe dc)ictrines of tﬂat
religion itself. If the tenets of ,anylreligioﬁ's sect of the
Hind,us“prescribe that offerings of food should be given to

the idol at particular hours of the day, that periodical
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" . ceremonies shéuld be éerfdrmed in a certain way at
certain periods of the year %)'r that there shdi.lld be daily
recltal of sacred texts .or oblatlons to the sacred fire, all-.
these would be regarded as parts of religion and the mere
fact that they involve expénditure of money or
employnﬁént of --pricsts“ and servants ‘c.>r the use of
marketable commodities would not make them _se_'c'ula;rm
‘activities partaking "of | a commefcial or economic“
‘character; all of them are rehgwus pI'aCtICBS and should
be regarded as matters of religion w1th1n the meaning of
article 26(b). What article 25(2)(a) contemplates is not
regulation by the State of r_éligious practices as such, the
freedom of which is guaranteed by the Constitution
except when they run c.ounter to publi¢c order, health and

- morality, but regulation of activities which are economic,
comm‘erc;jiai or political in their character though they are

- associated with religious practices.”

Therefoge, it is crucial td note that What— is excepted from the
purview of the protection under Artiéle 25 are those matters
which deal with econpmic, commercial or political activities
and surely not those activities which are core to the religious

faith and belief in the practice of a religion.

~A three;Judge Bench of this Hon’ble Court has reaffirmed the

above view taken by the ’Constitution. Bench in the Shirur
: ;

Mutt Case, cited above in Sri Adi Visheshwara of Kashi

I _)V,\j ek KA NI AR
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Vishwanath Temple, Varanasi & Ors v. State of Uttar Pradesh

'+ and Ors., (1997) 4 SCC 606. The Hon’ble Court has held

(

' therein,

!

“.. " The protection of Articles 25 and 26 of the

Constitution is not limited to matters of doctrine. They

extend also to acts done in furtherance of religion and, -

therefore, they contain a guarantee for rituals and .

observances, ceremonies and modes of worship which are
integral parts of the religion.”
l’"

In light of the above, it is most' respectfully submitted, that

the spiritual organization of the devotees of Lord Ayy_appa at

Sabarimala are strictly structured arqund the practices and. ,

established customs of the particular temple in question and

 its presiding deity. In accordance with the Shastras, a devotee

. Ayyappa--at Sabarimala entitles them to the constitutional .

is expected to subject itself to strict rules of abstinence and
~ penance for 41 days prior to a pilgrimage to the Sabarimala

. "templé. Therefore, the sﬁirituai belief in the common faith and

the common spiritual organization :of: the devotees of Lord

protection u'nder”Articl'e/Qé of the Constitu‘tionlof Iﬁdia to
manage tﬁeir own religious affairs in strict :adherence_v“ to
establishéd customs aﬁd rites of p{assa;ge/ entry into the
shrine. The ;:elibacy of the deffy and its prgfefenézq or

customary indict against his own close association with the

feminine form is central to the belief system brought into

question in the present proceedings, and therefore deserves
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© constitutional protection under Articles 25 and 26 of -the

29."

"" Constitution.

The law laid down b}{ this Hon'ble Court in Ismail Faruqui V.

" Union of India & Ors., AIR 1995 SC 605 is also instructive

30.

insofar as this Hon’ble Court has held that “‘t__hé' right to.
worship is not at any and every vplace, S0 long as it can bé
practised effectively." However, the Cél.irt_ followed 'this tp ‘by"
noting "...unless the right.to worship at a parti'c,ular’ pléce is
itself an integraj part of éhat ‘l right" In the present
circumstandes, it is iméossible to ‘}{old ‘that any right to
specifically pray at the Sabarimala Temple is discérﬁible
which is fundamentally :\;iolative of the essence of the deity

presiding at Sabarimala.

It is most respectfully submitted—. that the Pefitioners’
argﬁment basgd on constitutional morality as _being a
perambulatory restriction on the exercise of a right under
veiti‘ler Article 25 or 26 of the Constitution is alsoi unfounded.
It is humbly submitted that to‘:extract a principie, of
constitutional morality in the present c&ntext from the text of
Article 14 or ‘15(1) of the Constitution is specious. It is most
respectfully submitted that Article 15(2) is limited to securing
non~dis¢firrﬁnatory access to "shops, public reétaurants,
hbtels, aﬁ‘dv places of public entertainmeint.” Conspicuously,
religiouvsﬁ institutions are equﬁded. In fact, Article 25(2)(b),
‘which deals with the thfowing open of Hindu religious

v
(
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institutions to all sections of Hindus, is framed as permitting -

- but not obligating - the State to make laws for temple entry.

' This would seem to indicate that constitutional morality does

not mandate gender equality in with respect tp access to

religious institutions.

Furthermore,‘ it is most respectfully submitted that the
Constitutienal morality heavily leans in favour of pretecting"
cultural autonomy, as is dlscernlble from a bare reachng of
the prov1s1ons of Article 26(b) be1ng informed by the principles
underlying Article 29 of the Constitution of India. Therefore, it
is unfathomable that the scope Ehd ambit of the
interpretation of Article 25 can be increaseei so far as to
obliterate or override the principles of 'cultural.autono,my.

zealously profected under the Constitution of India.

For the reasons, abovementioned, the Applicant seeks to

intervene in the Writ Petition and wish to assist this Hon'ble

- Court . in determining the scope. and'. ambit of religious

i freedoms guaranfeed under the Constitution of India."

33.

The present application is bona fide and is being filed in

: public 1nterest and propr1ety The Apphcant has not f11ed any

similar apphcatlon before th1s Hon’ble Court or any other

court of law of the country.
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. It is therefore, humbly prayed that this Hon'ble Court

PRAYER

may graciously be pleased to:

i. Allow this Appvliv'catio;n and permit the Abplicant to intervehe m
 the aforementioned Writ Petition being W.P.(C) No. 373 of

2006;

i, Allow the application to file detailed pleadings supporting the

~ stand taken herein, :as and when it may be so re‘quiréd to
directed by this Hon'ble Court; and

ii. Pass subh other order(s) as this Hon'ble Court 'may"'deem fit

and proper in the facts and circumstances of this case.

AND FOR THIS ACT OF KINDNESS THE APPLICANT, AS IN

DUTY BOUND, SHALL EVER PRAY.
FILED BY

. (E.C.AGRAWALA)
ADVOCATE FOR THE APPLICANT

DATED: }\é\i,
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IN THE SUPREME COURT OF INDIA
CIVIL APPELLATE JURISDICTION

I.A NO. QF 2016
| IN
WRIT PETITION NO. 373 OF 2006

IN THE MATTER OF:

Indian Young Lawyer’s Association | | ...Petitioner
VERSUS
»'St,atc of Keraia & Ors. | | . | ...R¢Spondeﬁts_
AFFIDAVIT

I, Rajeev Chandrasekhar, son be\ Air '.'Cdre. M.K.
Chandrasekhar (Retd.), aged about 49 years, resident of-
211, North Averiile, New Delhi 110011, do hereby solemnly

- affirm and state as under:

1. That I am Inte_rvehor in the abovementioned Petition

- and such, I am well conversant with the facts and -

o -,circums'-tapces of the presént case and I am fully

competent to depdse!. by way of the-present Affidavit.

2.- Isaythatl have read and ﬁhder_stood the facts stated
in the accompanying aipplications and say that the

facts stated therein are true to my knowledge..




3. Isay, that the averment of facts stated hereinabove are true

to my knoﬁfledge and no part of it is false and nothing

. ' material has béen concealed therefrom.

. 4. That the annexures are true copies of their 'respeétive

originals.

S

DEPONENT.

' VERIFICATION:

[, the abovené_rhed Deponent, do héreby verify that the contents of
the above Affidavit-are true and correct to my knowledge and“be“liéf,

no part of it is false and nothing material has been concealed

therefrom.
Verified at Delhi, on this the day of April, 2016.
S

DEPONENT
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CoafgR e dwelling, house, castle, palace,

ANNEXURE-4 -]

Carl Cappeller, Sanskrit-English Dictionary, Strassburg 1891

Ty 998

AT, *GH to eovy (aee.).
0, w@'tﬁ moriband,

|AT.& OF m. 8 man's name.
WY m. W, of & writer. .
197, . & made or corsitivg of (only —*)i

_m. the Former, N. of an Asura.
2d . horse, I |41 mare.
drgw or Wysg, o, No of & wetre.
#ag 0. refreabuwent, cheer, delight.
waest s. causing delight.

o, a Kimpuruga or some other mans
like animal.

wETCEAY £ 8 women’s Dame.
;rﬁt & aﬁ{-'( a. -delightful,. charming;
cheerful, g8y, {uspirited.

temple.
wire (superl.) most delightful.
M weaken, diminish, slacken; W.31 P,
&, exbilarated, jpspirited. =
A, horae-stable; YT m. groom.
Leatoas baving: listle enorgy of zeal;
not very enthuginefic.
f. N. of a wife of Rivaps.
&. baving little desire to (UfA). w4g m. peg; r4y of light; p- oqw t &
'T{{ &, pleasiat, charming, sweel, esp. well ?ﬁgvﬂ-.
soundiog, pleasant to the ear, deep, hollow HYT m,, I peacack or hen;, ubstr, *ATE fy
(voice or sounde i.g.); 0. adv. &t o .
(% o plessans-voiced. w&tma._ndorned with pescock’s feathers
a. snynding werrily or sweetly. (arrow).
:vf‘:? . thioker, devout or plous mao. w1 . relreshing, gladdeniog; w, = WY,
waR adv. for my sake. gy, od (- o3}), or SHY 8= proc: R
wwry m. love of the god “of love (lit. the| W& M- N, of a Lrahmun. :
shaker ar agitstor), T . ying, desth.
wAERG m. Jove-letter, |CH o cpidemis, plague.
TNy m, the fire of love. WA 0. etnorald.
#ww_ 0. thought, devotlon, preyer, wewawd (. ) roade of emereld,
byom. ‘ T 0. = WE oY Foto die:
HWY 0. aprung from (lit. consisting of) me. m’f f. the hour of death,
|/ & thinking one’s self~, appearing as,| A & 8. fearing déath.”
passing for (—*). | weaTa & ofwre 2. cnding in death,
sy T du. & pl. tbe muscles of the neck, akTy & mortal,
neck 1. . AT o a kiod of swimming bird; *nn
: ‘a’?é'm. waod ke, temper of mind, esp. bigh elephant.*
spirit, ardour, zcaly passion, wrath, anger | 9{CH o the pepper shrobj o grain of
at (lot, or 8cc, W wfR), fary, rage (o!t‘un pepper. I
perabnif.); distress, grief, 8orrow.i abli) ﬂﬂ"a" m. & n. == prec.j m also = ‘d‘(‘l‘ﬁ o,
':Fg‘ﬁ'ﬁ' adv. Rﬁv{{ﬂ‘ s, ground. pepper.”
AR 0. spirited, zealous, wrathful, sogry. &01f 1. wote i the uiry beam of light
HREHY a. destroying (Gostile) fury or io fury. (also FOXEY; w5 Mo of & Prajapat, the
‘n‘d!aw m.qbaddouing aoger, reconciliation. father of Kagyspa. !
W 0. (M) tbe age of & Monw (now tbe¢ wOYfee §. miraga.
yevanth & seven otbers are €0’ follow), | wEHFw ™. the sun (lit. = 88¢s )
whax o kindled by wen, OO a, baving raysj = tbe sun.
HH® a. my, mine | CrPwIf a. wrestbed with rays; m. =
AR (repeated & W ww or figg) vow—) Ppree W : .
then—at another {ime. s. toucbing, groping
HHWUT 1., W 0. pelbabnass, egoiedi. g . waste, desert (often pl); mountain,

praise,

Institute of Indology & Tamil Studies, Cologne University, Germany12/4/2008
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nf. (-3 A house. 1. (-3) 1. A town.
[L=30595][p= 2. A temple. m. (-X:) 1.

551-b] , The sea. 2. The back of the knee, the
ham. 3. One of the Gan-

dharbas. . (-3T) A stable. E. Al to
sleep, &c. Unadi aff, {3 |

1M

hitp:/iwww.sanskrit-lexicon,uni-koeln.de/scans/SHSScan/2014/web/iwebtct/index.php
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‘mandira " mandira, 1. m, 1. The sea.
[L=10983)[p= 2. The back of the knee. IL f. 74,
0687:0] - A | -

" . stable. IIL f. 74, and n. A house,
Hit. ii. d. 126 (n.); a palace, Vikr.
35. e
2; Kathés. 26, 283 (£):IV. n. 1.
A : :
town. 2. A temple. — Comp.

Avaskara-,
n. the privy, Réjat. 5, 406. Keli-,

.

n. .

A pleasure-house, Chaurap. 23.
Jala [Page0688-a+ 40]
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. H <X (L=36453] mandira, am, n. (according to
[p=0746-c] . some

also 4, f. and as, m.; said to be ft.

rt. mand), a

habitation, dwelling, house,

palace; a temple, pagoda;

an apartment; a town; a camp,

any abode or

dwelling, (sometimes at the end

of an adj. comp.,

e. g. kshivabdhi-mandira, as, 4,

am, dwellring in
the oceatl of milk); (&), f. a stable,

= mandurd,

http://www.sqnskrii-l,exicon.uni-koel n.de/scansfMW?ZScarvzm4lweblwebtc1ﬁndex.phf) _ ‘ . 17




=29573] [p= R nf. (X-3T) A house. n. X
643] 1 A town.
' 2A temple. m. (-3:)
1 The sea. | -
2 The back of the knee, the hfam;'
. 3-One of the Gandharbas. f. (XT) A
stable.
E. ®id to sleep, &c. Un'adi aff. -

hitp:/www.sanskrit-lexicon.uni-koein.de/scans/WILScan/2014/webfwebic1 f ndex.php 11
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' af<R (T—?T_) [L=29089] [p= 576-b]
1. n £ Ahouse. m.
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Are Indian courts and act1V1sts denymg
the gods their gender and sexuality?

This a’e-sexmg of gods and goddesses makes it d ifficult to explam the exclusion of
women Jrom the presence of celibate gods. |

Apr 18, 2016 10 30 am

pev-qutt'Pattanaik

Why ate women not allpwed into certain temples?

The easy and lazy answer: Because 2 section of Hindu men who also control temples

consider menstruating women as ditty and poliuted.

The. complex answer: Because the gods énshrined in these temples ate seen in local

~ folklore as. cehbate whose power or siddhi comes from staymg away from all things

femninine. Typically, these are forms associated with Shiva, who is considered the
supreme herrmt in Hindu rnythology Thesr: shrines include Shani (m Shmgnapur :
Maharashtra), Ayyappa (in Sabarimala, Kerala) Baba Balaknath (in Harimpur,

Himachal) and Kartikeya (Pehowa, Haryana).

Isn’t the complex answer sithply an elaborate argument to justify gender privilege?

Shouldn’t everyone have access to God?

Phrases and concepts such as gender privilege and equality are powetful levers to
twist traditional lore, ﬁrangform all believers into pat;riarchal.opp.ressors, put everyone
on the defensive and turn activists into saviours. But these saviours, activists and
judges essentially essentially assume a singular definition of God ~ one thét is

Abrahamic. And therein lies the problem.

The Abrahamic God




A NI

The Abrahamic God found in the'thhologie‘s lef Judaisrﬁ, ‘Ch_ristianity and Islam is
deci@edly masculine, which is why he is addressed using m'a'sculine pronouns, has
Only?‘men as his prophets as per Islam, and sends a son to save the world as pef
Chfi"stianity, not a c_lap,_g_hter. He is the Fath_er in Heaven, whose child is born of a
virgin, as he looks down upon sex — even _des&oying Sodom and Gomorrah for their

excessive sexual appetite. In this wotldview, God has 2 gender, prefers one gender to

another, byt is distanced from sexuality.

In the Mormon vetsion of Chrisdan_ity, God has many wives, has lots of sek, and has
children. And though the church’s official Ic‘ioctr'i'ne_ doesn’t say that Jesus Christ was
married, its “members are free to believe as they wish” on the matter. For those
dismissive of Mo:rmon;'sm, alsq known as the .Church'of Jesus Christ of Latter-day
Saints, note that the church ~ founded in the US in 1830 — is one of the most rapidly

growing churches in that country.

The conventional :Abrahamic understanding of God, influenced by Greek beliefs in
omniscient Zeus, i_riforms the global discourse. Increasingly, this understandjng of
God is being strlpped of all gender and sexuality, being seen in abstract terms as an
idea, or energy, or force. Even in modern Suﬁ n:lovements when the relationship

between deity and devotee was traditionally seen in terms of lover and beloved, there
i

- seems an obsessive need to insist that thc:rela-tionship is pure, which is supposed to

mean non-sexual. Implicit in this beﬁef is that sex is dirty. -Mer;strual blood is

considered dlrty too, and nudity is frowned upon. In fact, people are convinced that

only “primitive pagan cultures” have gods \V‘lth 2 defined gender — and sexuality. Inr

so-called higher cultures, there is only spirituality.
" Guess w_here Hindus ate anxious to locate modern Hinduism?

" God in'Hinduism
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God in Hinduism is both without form (nitguna), and with form (saguna). When it
comes to form, God could be male, female or androgynous, displaying every kind of

sexuality including asexuality and queer sexuéliry;‘

So there are temples where only women are allowed (Savitti Temple in Rajasthan near

Pushkar, oi; Shri Path in Uttar Pradesb’s Chagdauli district), and rituals thg; only ..
women may perform (Attukal Pongal in Kerala, Tlﬁruvénanthapuram). There are
temples Qhere men, not wo:men, have to bare their chest on entry (Mookambika in

_Sou.thllle-il:lnataka), ana where. men ha;re to diess as women angd appear before the .

Goddess (Kottankulangara Temple at Chavata, near I(ollarﬂ, Kerala).

Qnce thete were temples where the .gods were matried to women (devadasis of
T,aﬁjore, mahatis of Puri) until this was outlawed, wheie goddesses only accepted
é’imuchs as her priests (Bahuchar:aji; Gujarat), where a god willingly served as husband

t.o' male-to-female tr_ansgenders. (Koovagam, Tamil Nadu).

Then there are temples where the goddqs:s menstruates (Kamakhya, Assam) and gods

ate paraded cross-dressed as women (Brahmotsavam in Tirupati, Andhra Pradesh).

Which description of God is the correct description ~ the Abrahamic, the Mormo.n,

the Hindu? Can we have a globally approved définition. of God from the United

* Nations, which has trouble agreeing on the definition 6f terrorism?

Can there be a rational definition of God?

Well, no.

Faith by deﬁnitién is not supposed to be scientific or rational. It follows its own
subjective logic, its own architecture, populated by virgin births, heavens and hells,
sin, salvation and soul. For secular atheists who might be chuckling, note that even
ideas such.as equality an'd human rights are appealing ideas, dreams tha't are forcibly

irnpdsed ."by a so-called civilised democratic society on so-called pfimitive tribes. In




fact, today science, democracy, seculatism and natonalism function vetry much like

re,ligjons —all look at alternate views of the wortld as heresy.

The Buddhist mythosphere

)

To appreciate religious practices, we have to function within that religion’s mythic
framework. One way to understand the location of gender and sexuality in the Hindu
‘mythosphere is to appreciate the location of gender and sexuality in the Buddhist

Ay

~ mythosphere, where there is no concept of God. .

In the first phase of Buddhism, Buddha was répresented as a symbol (footprint,
-umbrel_las, v.lotus). In the second phase, Buddha was represented asljzlx beautiful but
asexual man. In the third phase, Buddha, or rather Bodhisatva, became androgynous
and even feminine. In the fourth phase, Buddha started being seen with a goddess,
.Tara, or even copulating with her (Yab-Yum images). This”happened over a thousand

years, and captures the change in Buddhist thought as. it moved from Theravada

Buddhism through Mahayana Buddhism to Vajrayana Buddhism.

In eatly Buddhist éexts such asyiVinaya Pitaka, women were seen as the gfeatést thredt
to the path of d_hz;rr;;na. Later,.Buddha was seen as a saviour figure, displaying
feminine. qualities like compassion (karuna).. Fiﬁally, belief in the power of “:s'emen
crept iﬁ, a belief that .would later be qualified as Téntxa. In Tantxé; retained ser'ri’cn is
supi)osed to provide supethuman powers known as siddhi. Those who acq'ui;ed it
were called siddha. Early Buddhism believéd this power could.be attained by
_someone with a male body who simply shunned the allure of th(; female bodsr. Latet
Buddhisr;l believed this process could be accelerated by copulating with _.wom;n,..

" getting aroused but not discharging semen. This is said to cause “reverse movement .

of semen” ot wrdhva-retas.

_Bﬁt when we talic of Buddhism today, we talk of it being “either spiritual or

- reﬁrolutibnary,'but shun all conversations related to gender and sexuality and beliefs in




semen-power. Why? Is it Christian guilt at work, native shame, or just secular

embattassment?
| . . . . . . . .
Tantra is a common tributary to Buddhism and Hinduism. Similar beliefs of gender,-
. ;

!

sexuality, and semen movement exist in various schools of Hindu thought. Tantra

acted as a countetforce to asceticism of Vedanta. If celibate Vedanta teachers found a

role model in the brahmachari or celibate Hanuman, who refuses to matty so that he
¢an serve Sita and Ram, the Tantrik tradition insists on the character of Radha, who
though married tQ another man, dances and smgs with Krishna in the forest at night, |

and demands he satjsfy her. It is not a relationship \vhere_she is victim of the

' mascuhne gaze as we dlscover In Glta Govinda, but one where she is the power, the

, -Shaku whose demands enliven the divinity of God.
Victorian Gaze

But all these 1deas -around the: gender and sexuahty of gods and goddesses were

.suppressed in the 19th century as Hindu reformers tried to” purify and purge

Hinduism, win the approval of the Victorian gaze. God and Goddess became Father
anid Mother, -withodt any sexuality, so they could not possibly have desite for male or
female devotees. Temple irnages of voluptuous éoddesses and virile gods '-Wete
covered with sandal paste, ‘_hymns desctibing their beautiful bodies and vitility and

fertility wete studiously ignored. Celibacy. was projected as sactifice for the greater

¢

* good of humanity (as ifi the case of Jesuit missionaries), rather than a rityal practice to

© gain semen-power. In fact, when American academicians drew attention to some of

these Tanttik ideas in their books, Hindu activists rose in rage and declared them as

perverts, asked for bans and burnt their books.

Itonically, this de-sexing of gods and goddesses, made it difficult to ekplain the

exclusion of women from the presence of celibate gods. If there is nothing sexual
about Hindu gods, then why the problem with women? Explanations became

pathetic'— such as “mensttual blood is dirty”. No one dared speak of “semen power”.




R R Y e A

A

It is not that Hindus are not aware of these ideas — it is just the elephant in the toom.”

We are wottied about what will people say. That we still value celibacy and semen--

' pduﬁcr,'tha; we do considet brahmacharya as-the 'f;ucl to tejas (holy radiance) and

siddhi (spiritual power) is the reason why our godmen make sure their celibate status

is an integral part of their brand architecture. The godwomen also insist they never

did or no longer menstruate.

Coutts as atbiters.

Perhaps we could argue then that women demanding entty into the shrine of celibate
éods is: the goddess pushing back: demanding she be acknowledged in times when
.‘.'cclibate saffron-robed bearded men are taking centre stage as self-s.t.ylcd' leaders of
Hinduism. We can declare that this is Hindl.uism"reframing itself as it has several times

in its long history.

The question is: How far will we go? Will the courts now allow women’s akharas and
transgender akharas to thrive alongside all-male akharas? Can we imagine a day when
the shahi-snaan or royal bath at the Kumbh mela will be done by holy menstruating

women, and not remain exclusive to celibate ash-smeared Naga sadhus? Or are these

issues too volatile for the courts?

Traﬁsgression is giwayé valoroué. The act of \yorhe_n entering the shrine of gods who
have tr’aditionallylshunned women as per traditional lore is seen as a triumph, an end
to that pattiarchal ttgdition of seeing women as impure.,But what will be the impact
on the deity’s celibacy? Will the | presidiﬁg aeity be affected by the presence of

women? Will their siddhi, which drew devotees to them, wane over time? Or are we

to assurﬁé that in the 21st century, all :;gods are gender-neutral, stripped of -alll_
seﬁcuality? Do we want to wipe out Tantrik tributaties of Hinduism, or simply deny

them and walk the path of sanitised New Age Buddhist spirituality?
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Who can answer these questions on the gender and sexuality of our gods and our i

religion? I guess, to unravel the mysteries of Hinduism we have to turn to the

honourable judges of India and their understanding of the holy Constitution. No one

else'is éllowed.
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Largest gathering of women

ATTUKAL BHAGAVATHY TEMPLE TRUST

What
2500000 people

o Where
v When
10 March 2009

The largest annual gathering of women is achieved by 2.5 million women in an event
organised by ATTUKAL BHAGAVATHY TEMPLE TRUST in Kerala, India, on 10 March 2009.
Attukal Pongala festlval is a tradition of HmdUlsm
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